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1% ma vag — For what reason did [the Sages] declare that
Laf moten 9373 panie P8 — we may not insulate food with
materials that tend to inerease the heat of that which they sur-
round, B Tiwan er) — even when it is still daylight on
Friday afterncon?™  nbmama ey paoa peo kew a0 — This
decrse was put in place ouf of coneern that perhaps one will in-
sulate the food with ash that has a live coal mixed with it; thus,
the Sages forbade insulating with any heat-intensifying material.

The Gamars guestions this:
may Y e — Abaye said to [Raval:  1mpyn — So let him
insulate the food with such ash! What prohibition would he
transgress by doing st

Bava replies:
DY as IO KEW N — 'I'he. decree is based on the concern that
later, onee the Babbath has begun, perhapshe will rake the coals
in the eshinsulating the food, so that the feod will cook faster.® In
doing =0, he would transgress the prohibition agsinat enoking on
the Sabbath.

r-Uur Mishnah spolee of the twilight period [bein hashemoshos ] a5
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the interval “when it iz in doubt as to whether it iz dark vet or
not."" A Baraizd now defines thiz uncertainty in greater detail, and
elaborates on precisely when bein hoshenashos beging and ends:
1337 1un — The Rahhis taught in a Baraisa: There are several
uncertainties that pertain to bein hoshemashos:  mwawg 2
a7 (M oh IR P3P — BEIV HASHEMASHOS IS POSSIELY
comprised OF DAY AND OF NIGHT together, &btz Fog —IT
IS POSSIBLY comprised ENTIRELY OF DAY,  m%ir mu t9ia pap —
and POSSIALY comprised ENTIRELY OF NIGHT®  imix phwn
o g int — Thus, because of these uncertaintios, We PLACE
UPON IT THE STRINGENCIES OF TWO DAYSS

The Baraisa defines when this period of uncertainty begins and
ends:
T e WPE] — AND WHEN I8 BRI HASHEMASHOST
RO YRWALA — ONCE THE SUNHAS SERY)  nym new 191 b3
Parke — AS LONG AS THE EASTERN FACE of the sky 13 REDDEN-

mNE:A  1innng goan — when THE BOTTOM of the sky — the part
near the horizon — HASDARKENED, 105w 01935 K9] — BUTTHE
UFFER pari of the sky HAS NOT yet DARKENED, nignuhy 1 —

this is BEIV FASHEMASHOS.™  ynoun g0an — Once THE UPFER

NOTES

1. This precept [ inferred from the later Michnah (47h), which lists
several heat-intensifying elemants that it states may not be used for
Habbath neulation of food, That Mishnah iz underetood s2 8 continus-
tion of pur Mizshnah here (84a). Our Mishnah begina by stating that
insulation iz parmitted during befn Aoshemoshes (and by extonsion on
Friday afternoon, before the Sabbath), and the later Mishnah then
clarifies precisely which materials may be used for this insulation [Le.
materials that presecve heat, but not those thet incresse it], It thus
followa that the later Mishnah forbids using heat-intensifying materials
mvin when thi insulation is in place on Friday afternoon (see Roshi;
based on Leshon Hofohar; see alao Mohoram and 8 Akive Biger).

2. Since he would be placing the copls around the food before the Sabhath
begins, he certamly eould not be performing any melachah by dolng so
{Rushi), What, then, i= Reva's foar?

3. Technically, such o concern applies only bo Fad that has not bean fully
cooked by the time the Sehbath arrived. When the food fes heen fislly
cooked, it ia unlikely that the persan would he tampted o stir the cosls,
Meverthaless, for the sake of uniformity, the Sages appliad the decrea io
all cases, and did not distinguish bétwean Mully or partially conked fond
(Rashil.

We heve explamed the Gemeara's discussion according to Roshi, Other

Rizshonim, however, cite alternative versions of the Gemara'a text, and
on that hesis praject a vastly different understanding of the Gemara. For
detaile of thiz approach, see Rif Remban and Rabbeiny Chananel.
4. Thae term bein hostemoshos liternlly means hetwean the auns” —
and, a5 mun’ ik a synonym for Vday,” the term denotes the period of
trangition betweon one day and the next (see Gur Areh to Bxodies 12:6:
gee alen Rashi balow, 184= mopi m), For most purposes, the berm is
adequately tranzlated as twilight. As we shall see; though, the legel
parameters of bein Anahemashos — precizaly when the period begins pnd
ends — are subject fo considerable debate. Indsed, parts of the evening
that in the vernaculer ere conventionally aceapted as “twilight! may or
may not fall inte any-of théze definitions. Thus, to aveld confusion, we
shall generally avoid the term “twilight" in favor of the transliverated
term bein hoshemoshos.

@-T.e. any particuler moment during befn foshemashos might ba com-
prized of day, night; or partly of day and partly of night. Thiz iz becanss
at some point during bein foshenashos, o transition ooours betwsen day
and night, but there i no way of knowing precizaly when this transition
ocours, Thus, & given moment of bein hdshemashos might be dey [ifthe
transition to night will ocourlater during betn hashemeshos 1 it could be
night [if the fransition geeurred earlier], or it could be partly day and
partly night [if the transition ocours diring thatvery moment| (Mahar
sha in explanation of Tosafos 139p%1 nkow® oo o49; for an altermative
inturpratation of day and night fogether, see Ritog to Yorra 4Th 1me e
phia ke W

[Bines the moment of transition could conceivably cecur either ot
the very beginning or wery end of bein hoshemosfos, it i5 e
wige possible that the entire period of bein haoshemashos consiste of

night or day respectively.,]

Although the period of bein hoshemoshos is one of uncertainty, it is
clear that the nature of this uncertainty does not Ouetuate from ane day
to another, By way efexnmple, it cannot he that today bein fesfemasios
15 comprizad mostly of dey (with the transition te night coming in the
final moments of twilight), end tomocrow bein fieshemashos would ba
comprizsed mostly of night {with the trapsition coming in the first
moments of twilight), Rather, whatever iz true for one twilight period
will betrue forall twilight periods (Tosefos g memes poo o Rashi
b 35b e mae o, Megeid Mishnek to Bil. Shabbos 5:4), Although
Tosafvs (od loc.) aeserts thot Roshi disagrees with this, Prai Yehoshin
arguesthat Reshiin fact subseribeato this (see Reshi to 358 qirasmoaaes
and note 5 therel,

@I e, we treat bein hashamoshos g if'iE were part of the previows day,

or purt of the following day, depending on which pozsibility yields the
greater stringency. For example, one tay not parform labor during bein
hazhemaoshos on Fridey, for the next day [the Habbath] may have already
begun, By the same token, one may not perform labor during bein
hashemeashos on Baturday, for the some day might still provail. If one
does perform melechah during either period, he would he liahle to an
asfeart fafus, an offoring brought for uncertain wolations of the Sebbath
iaee Roshi knabm ey o,

[These stringencies apply simply becatize any moment in bein fosfie-
mashog Tna}'he either day ornight. The Baraisa, though, aleo mentioned
a thind possibility — that a gven moment ofbein hashemashos might be
comprized of dath day and night (see above, note §). The Gemara later
examines how in selected cases thi posability yields even further
stringencies (Rashil]

The Bargias would seem to refer to the evervday meaning of sunset,
whien the disle of the sun dissppears below the horizen: This, indeed, &
how the Baraiea iz understood according to Bar Hal Gaon and B Sherira
Gaon (az cited in Tesheoos Maokeram Aleahkor 598: see also Gre to
Crach Chaim 261:2), and it is the mterpretation we shall edopt in
explaining the Gemara's distussion, Rabbeing Tam (cited in Tosafos to
b n v, Pesochim Bda =i a.nd Elaewhere_] however, asserts that
the Baraisa refers toa ' *second sunset” < the “setting” of the sun'z rays
— ‘which neoura well after the ball of the sun is no longer vigible on the
horizon., This debate has farreaching ramifications in holechalh. Fora
mure complets explication of these paints, sep below, 35b note B8,

8. La. cloads on the [esstarn] horizon appesr red from the glint of the
aun's raye (gee Rashi- goe, however, 352 note 18),

[The term mapm 22 — literally: face of the enst — Is sumewhal ambigu-
oug: The Gomara initially assumes thal it refers to the sky over the
eastern horjzon, (Since the mun seta in the weal, the eastern horizon is
the first part of the sky to darken after minset.) Later, the Gemara
claritisg the precise meaning of the term {see below, 352 note 1911
9, The upper part of the sky takes longer to darken than the sky just
ahove the eaztern horizon (soe Rashi).

The Barsiss here states that when the eastern sky has derkened, hut
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part of the sky HAS DARKENED, pinnp% mjdn) — AND HAS
ATTAINED THE SAME color AS THE BOTTOM of the sky,  nbb vy —
THIS 18 NIGHT, and the period of twilight is over. ammiaqmay
— These are THE WORDS OF R YEHUDAH.

Two other views are cited:
T2 IR0 127 — B NECHEMYAHSAYS:  ypwnuip o7s J5mw 113
" wm mon —~ ONCE THE SUN SETS, BEIN HASHEMASHOS
lnsts THE TIME IT TAKES FOR A MAN TO WALK A HALF-MTL; ™ after
this, it is night. %% 101 "7 — R YOSE 8AYS:  Rivpws pa
1¥97572 — The duration of BEIV HASHEMASHOS IS LIKE TIE BLINE
OF AN EYE;  K¥D' N D12) A1 — [NIGHT] ENTERS, AND [DAY]
DEPARTS, o7 TW0g% "Wk %) — AND during this very short
period of transition, IT 1S IMPOSSIILE TO DETERMINE whether 11
it day or night,

Because it = uncertain whether any given part of bein
hashemashos is comprised of day, night, or hoth, the Barsisa
stated that we ascribe to bein hashemashos the stringencies of
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both the day that is coming, aad the day that is receding. The
Gamara now illustrates the extent to which these stringencies
apply: .
T8 s ~ The master said in the Baraisa:  2mind inix povon
O Nif — WE PLACE UPON [BEIN HASHEMASHOS] THE STRINGEN-
CIES OF TRODAYS,  Knabiaxnh — With reference to what law
does this express ibself?™  ywim 277 13 Kjin 21 T0k — Rav
Huna the son of R' Yehoshua said:  mspw oy’ — It applies
with respect to fumak.

The (Gemara explains:
12072 — For as we learned in a Mishnah:= oMY et TR
ity 13 — IF ONE EXPERIENCED™ an frregular emission on
TWO consecutive DAYS during BEIN HASHEMASHOS on pach day,
13977 M’ pED — A DOUEBT exists as To his state of TOMAN
AND a2 T0 his Lability to aN OFFERNG' 13 9% on iy
AR ~ IF HE SAW the smission on just ONE DAY and it was
during BEINHASHEMASHOS,  Mypwsh p50 — ADOURT exists asTO

NOTES

the upper reachas of the ely are still light, it iz bein hosbemashos. The
Cemara later notes that the Baraisa seems to contradict itself, for just
praviouely, it seemed to say that bein hoshemazhos oeours at an earlier
stage, when the eastern sky [ still red. This contradiction ia resolyed by
the Gamara helow (Reshil,

@}#ppmiﬂmteh' 8 mintes,

A il is equel b0 2000 gmos, The Gemars elsewhers (Pesechin Ba)
states that the aversge person can walk A0 inil in a day; thus, it would
Ealee 18 minubes to welk a single mil (nssuming that the Gemuara refars
te o bwalve-hour period of day), or 9 minutes to walk half & mil (see
Rambuam, Commentary to Mishnik, Berachoe 13; Orech Chaim 459:2:
Rama to 261:1),

Others, though, pive the Hma it takes to walk & mil as 24 or 225
minutes, in which case it would take 12 or 11.25 minutes to walk half a
mil (gee Baur Holachel to 459, and Mishnoh Borurch fhid, 515).

@ ' Yooo'e point ie that hein hashermashos lasts 8 very short interval
time; it peases in just moments, like the blink of un eve (Thegfe). Tn
thia short interval, however, sl three of the uncertainties mentioned by
the Tanna Kamma indesd apply: The inferval eould be comprised
entirely of day, of night, or it might be comprizsed of both {Tes,
HaRosh).

The Gemsra laber (36a) determines exactly when during twilizht T
Yose's bein hosfiemashos period cceurs.

12. Bes ahove, note 6. As explained there, the possibility that any Hme
frame during bein hashemaskos might be comprised of sither day or
night has obvious ramifications, [Tt forbids one, for sxample, to perform
matachah uring the bein hoshemoshos perind of both Fridey and
Saturday evenings.| Ab this peint, though, the Gemara is primarily
concerned with the third poesibility of the Beraiss — namely, that any
given interval in bein hashemashos might be comprised partly of day
and partly of night. The Gemara's question iz what practical ramifica-
toe ariges from #hiz particular uncertsinty that did not already exist by
virtue of the praviously mentioned uncertainty (see Hash:: see also
Roshash and Sfas Enez ),

13. Zoyim 1.6, This Mishnah deals with the laws of & 2oy, and requires
i brief introduction:

When & man experiences a repeated flow of specific types of
discherges {called sivah ) from his genital organ, he is rendered famed as
& 200 (Leviticus ch. 15). A 200 is contaminated with a severs dagrea of
tiermok, and contaminates ohjects that he sits upon or Liss upan, even if
he does not touch them (see ihid.); moreover, he must wait seven days
from the time he last experienced an emission belore becoming fahor.

The law of & 2ow is-as follows: [f 2 man experiences & gingls emission,
he is not yel a zoo; he ia treatad no differently than one who experienced
an erdinary seminal emission (2.7 he becomes tamer, but not to the
extenl that he contaminates that which he sits or lies upon, and he need
ngt wait seven days lo hecome fafior). I he sxperiences a second
emigsion, he s classified as a 200, He must then count seven consecutive
duays free of any flow, and then immerse himsalfin a spring of running
wenber (v o) (Leviticus 15:18; Miktuons 1:8), If be had throe flows, ha
ls ecbligated in addition to bring a specially prescribed offering
(Laepiticie 15:14; sea Megilioh Ba).

Now, for these repeated flows to affect his status, the man must
experienes them conaecutively. For the purpose of the sivah laws, this
mesns ke must either experience two flows in one day, two flows spacad
over two consecutive days, or one fow that spans two days [eg he
experiances the flow during bein hasheroshos, as described below]
{Rasfii}. IF the flows zre separated by a full day [o.g he experienced thi
fiest on Sunday, and the second on Tuesday], they do not combing to
render him a zav, The following Mishnah deals with these lawa,

14, Litarally: aaw,

15, Le, because of the various uncertainties associated with Bein
hashernashos, i is possible that he experienced the equivalent of thive
conescutive emisalong, bwo consseutive emissions, or none that wers
consecutive at all. This can be ahown ke follows:

Passibility I: For the sake of illustration, assume that tho person
saw one emission during bein froshemashos of Sunday evening, sni
then another emission during bein hashemashos of Monday evening, In
such u case, it s possible that he experienced the first emission during
a part of bein hashemashos that was entirely day. Likewise, hie may
bave experienced the following day's emission during a part of bein
haskemashos that was entirely comprised of night. If o, the emisgions
would be separated by a full day: He would have experienced the first oo
Sunday and the second on Tuesday, He would therefore not he
classified asu zav at all, and the severs applicetiona of fumah that come
with ziveh would not apply to him,

Passibility 2: 1t is conceivable that he experienced the fiows in such
i wiy that they were not separated by a full day. Both Sundey’s and
Mondey's flows might heve acourred during a part of hein heshemnashos
that was night, or they might both have occurred during a part that was
day. Thus, he would either have experivnced the flows on Monday and
Tuesdey, or on Sunday and Monday; aither way, the Aows aeettrred on
eonsecutive days. Additionally, the first fow may have been experi-
enced during the night, and the eecond during the day, in which caze
both would have occurred on Monday,

In any of these cazes, the flows would he deemed consscitive ond the
person would attain the status of a zav, conlracting a severs degree of
fmah. He would not, however, be required to bring an offering, for he
would not have experienced three conaczutive emisaiona.

Pogsibility 3: As mantioned earlivr, # single emission that spans two
days is counted g3 two consecutive emissions (see ahove, note 13), Thus,
the person's twn emiesions conld, in some circumatances, he lugnily
courted g5 three consecutive ones. Suppose, for instance, thet samatime
in theinterval that Sunday's bein hashemoshos emission took place, the
actual transition between day and night took place. In such case, the
fowe would have occurred parily during the day and partly during the
night — and from @ lepal etandpoint, the person would have
experienced fwo consecutive emissivnd, one on Sunday, the other an
Monday. If, in turn, the following day’s emission took place during a
part of bein hoshemoshos that was aetually night, the person would
have exparianced a flow on Tuesday s well — making three consecative
daysin all, In such & seerario, he would become a full zov, and would ha
required bo bring an offering as well (Raski, as explained by Ritvo MERK
ed.; see Pnef Vehoshuo and shove, note 5; see alao Roshash and Sfs
Emaes; el Tozefos poph numet gao 7],
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his state of TEacA only ¥ This Mishnah expresses the principle that
any given streteh of time within bein hashemashos might be com-
prized of day, night, or day and night logether,

r The Gemara nobes & difficulty in interpreting R’ Yehudah's view:
xvp ag 87 — (R’ Yehudah's statement ] is in itself contradie-
toryl n4ang — First, you said:  niwtawn '3 0P — WHEN 1S
BEIN HASHEMASHOS? Anid in answer to thiz guestion, you said:
MO YRWAWR — ONCE THE SUN HAS SET, njs uoy jup 93
1K — ASLONG ASTHE EASTERN FACE of the sly 1S REDDENING.
1ibw proan x4 jinnna grean &7 — Thisimplies that later, when
the bottom part of the gky has darkened, and the upper part of
the sy has not yel darkened, ki 'n% — il isalready night.""
%in 7701 — Yet then, in the very next words, [the Tanna] teaches:
jirnna qiesn — When THE BOTTOM of the sky HAS DARKENED,
1oy gezn ¥51 — BUT THE UPPER part of the sky HAS NOT yat
DAREENED, niwawa 13 — this is BEIN HASHEMASHOS! — 1=

An Amora supgests a reading of the Baraisa that resolves the
diffieulty:
Lxiaw qaK AT 27 1K 037 Ak — Rabbah quoted the follow-
ing in the name of Rav Yehudah, who in turn said it in the name
of Shmuel: 1 7112 — Combine the two parts of the Baraisa
together, and teach them as one! In other words, read R’ Yehu-
dal’s statement this way:  niwpes pa g — “When is bein
hashemaszhos? oo vpwrnwn — It beging once the sun has
sef, pMavINm MR Row 1p Y3 — and continues as long as the
eastern face of the sky is reddening; iAnan pPesm) — and
moreover, even when the bottom of the sky has darkened, =%
19y 93 — and the upper part of the sky has not yet dark-
ened, nighaws ra m — it is alse bein hashemashes. g3
thyir — Once, however, the npper part of the sky has darkened,
1’ mwm — and has altained the same color as the bottom
of the gky, n9% — this is night, and the period of twilight is
E_:I'I-'E.I.'.”n"':

The Gemara presents a different way of reconciling B’ Yehudsh's
WiEW:
Lywaw! i AT 37 9K [P 37) — But Rav Yosef quoted the
following in the name of B! Yehudah, who in turn sgid it in the
name of Shmuel: %07 137 — Teach [the Baraisa] this way:
mang vRwnwh — “Once the sun has set, n7p waw o1 52
pvse — as long as the eastern face of the eky is reddening,
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oi — itis still day. 1¥PRnT gean — Later, when the bottom of
the sky has darkened, v%u3 9937 #%) — and the upper part
of the gy has not yet darkened, ntegws pa — then it is bein
hashemashos.™  jnbyqrean — And still later, when the upper
partof thesky hasdarkened, 11Ana%mwm — and hasattained
the same color as the bottom of the sky,  nbs — this is night.”

Rabbah and Rav Yosel have thus set forth two different views as
to when bein hashenieshos boging. According to Rabbah, its onset is
the setting of the sun, and pocording to Rav Yosef, its onsat is later,
when the sky near the horizon has darkened. The Gemara now
ohsarves Ehal in other statements made by these Amoraim, each
remained consistent with his view:
wmmayeh %) — And in statements made elsewhere, [each]
follows his own ling of reasoning:  7anwey — For it was once
stated: mana ntwhewn 12 annet — The length of bein hashe-
mashos — howmueh is it?  Sxnaw 1K npm 2 TR 127 188
— Rabbah said in the name of Rav Yehudah, who in turn said
this in the name of Shmuel: 5w spbn meby — It lasts the time
needed to walk three parts of amil.

T'he Gemara interrupts to clarify this ambiguous statement:

b spam g o 1k — What is meant by ““three parts of amil "7
wb7 1hg knbn kb — Fyou will say it means three halfmils,
myme1 5 kigny — then [ Rabbah] should have said “amil and a
half," a more simple way of stating the amount.  a%n kon K75
kb — Rather, you might suggest, it means three-thirds of amil,
b peng — But if'so, [Rabbah] should simply have said “amil "
s wyrn knbn b — Rather, by process of elimination, it must
mean three-fourths of a mil. ™=

The Gamara rezumes, pragenting Ray Yozef = alternative view on
the length of bein hoshemashos:
by Ank 07 27 ek qer 2] — And Rav Yosef said in the
name of Ray Yehudah, whoin turn said it in the name of Shmnel:
Lon s 1wt — Bein hashemashos lasts for two parts of amil.

The Gemara ¢larifies the meaning of this:
baya wpbtr e wx — What is meant by “two parts of a mil”™"?
xbm b3 an kb — If you will say it means two halves of &
mil, '5m s — then [Rav Yosef] should simply have stated “a
mil.”  xhmaryann koK) — Rather, you may suggest, it means
two-fourths of amil. = 5na o sb — But if =0, [Rav Yosef]
should have said “half amil.” xpx — Rather, he must mean

NOTES

16, In such & case, the only uncertainty is whether his one emission
ncourred during the interval of befn hashemeshios that i= parl day and
part night, in wlich case it would be counted pe two consecutive flows.
1f 0, he would attain the full fumieh of & zav. If, on the other hand, the
flow pecurred during a part of et feshemashos thet was entively day
or entirely night, he would sitain only the lesser tumah of an ordinary
sominal emission. TRere is no chanee at all, though, that he iz liahle to
an offering, for this requires three conseeutive flows (Roskil.

17, [Le, the implication is that bein hozhemeskos lasts from sunset only
a [ong 23 rednees remaing on the horizon; once that redness fades, it is
presumahly night. The next words of the Baraisa, though, state that
after the horizon has darkensd, it is still bafn hosherioafios 82 long as
there iz light in the part of eky above this.]

18, The difficulty presents iteell; If Rabbah is correct, why did the
Tanna bother mentioning the period of time when the hortzon haa
darkened hut the upper sky ia still light? Hea could have simply stated
that bein hashemasfios lests from sunset until the darkening of the
upper sky! To resolve this question, Raskbe suggests that Rabbah sees
the Baraiss as ficst making & general statement, and then explaining its
mezning, That is, the Baraiza first states that fein hoshemashos bagina
at sunaet and lasts as long as “the face of the eestern aky is reddening.™
It then explaing exactly what is meant by ehis: that beln foshemoshos s
not over until redness has laft tha entire Face of the eastern sky, both ita
lower and upper part. As long as even the upper eastern sky is still red,
it is still Fetn heshernashos.

18, L. the first pert of B Yehudah's statement i= to be read as two
geparate elauzes, He firat delineates the period of day just before bein
finshemarhos, after sunset when the [lower] pastern sky i3 still red,
Than he delineates bein hashemasfhios itzalf — when the Iower eastorn
gk has darkened, but the upper eastorn ely is till light (see Roshbe),

[Rushba exploine that Rabbah and Rav ¥osef sach interpret the term
r3fe e differently, Rav Yosaf interprats the phrase nqpe us foce of the
erstern fakyl. a8 o reference to the lower part of the sky just above the
horizoen, Rebhah, on the other hand, sees the phrase as denoting both
the lower and upper parts of the [eastern] sky:]

a0, [The term “parts" is vague; of what manner of fraction (e,g, halves,
thirds, fourths) is Rabbah speaking?]

1. The Gemara does not consider, though, the poesibility that Rava
refars to s of o mil, o some smaller fraction. The reason is that since
Rava himzelf did not specify the exect frackion, he was most likely
refarring io the greatest possible period of uncertainfy that the words
“thres parta” could be laken to intimata. The Gemara thus heging with
the preatest possible fraction — % — and proceeds by process of
elimination ta 3 (Ritve MEE ed.; see aleo Roshash ),

Tha tims it takes to walle % of a mil is somewhars botween 13.5 and
18 minutes, depending on which fgure for the length of time it takes Lo
walle a full mil is secepted (ses above, note 10

22, Since Rava spole of [ourths, the Gemara considars the pessibility
that Rav Yosef meant fourths as well (Ritve MHE ad.).
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The Gemara thersfore concludes:

mpian nbakb sbe — Rather, it must be that R' Yochanan
meant this as regards the eating of ferumaly in othor words,
Mg onia voax K7 — he meant that Kohanim who immerss
themszelves hefore the sun sets may not eat ferumall ooy
w1 1377 ntetes 12 — until the conclusion of the bein
hashemashos period as defined by R’ Yose.!

An Amora sets forth & benchmark for judging the onset of
night:
b anK T 27 nk — Rav Yehudah said in the name of
Shmuel: ov 0% 2213 — When one star is visthle in the sky, it
is still day, niehawsy pa oy — two signily bein hashemashos,
212 nebe — and three signify night,

A Baraiza confirms thig idea:
137 Y2 Bun — Sowas it also tanght ina Baraisa: o0k a3ia
— ONE STAR signifiea that it is still DAY, nignuo e oge — TWO
signify BEIV FASHEWASHOS, 2 nwhy — and THREE signify
NIGHT. 'oi 135 98K — And in explaining this, B YOSE SAID:
ota penan o oants 8Y — We are NOT speaking of LARGE
STARS THAT ARE VISIBLE even BY DAY, TRy Dibp omana }:":T
mba KSR PRI — NOR are we speaking of EMALL STARS THAT
ARE VISIBLE ONLY later AT NIGHT, after it is fully dark; xbx
DYNYa — RATHER, we are speaking of MEDIUM-gized [STARS)H

An earlier Baraisa (34b) siressed the uncertain naturs of the
betn heshemashos period. It might be comprized of day, night, ar
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a mizture of hoth. This, in turn, means that one who perfor
mmelachah on Friday evening during betn hoshemaoshos may h
virlabed the Sabbath® The Gemara now shows, though, t
under certain conditionz, one who performs melachah during &

fhazhemashos has committed a definite transgression of To
lawr: #7%27292 2y a7 qnx — R’ Yose the son of R’ Zevi
said: niehawta pa wwa noxbh ok — One who pecfor

labor during two bein hoshemashos periods [Le, during b
hashemoshos on Friday evening and on Saturday evening] 2
o mon nkon — is obligated to bring an ordinary el
offering, however you want to view the situation

Rava offers a practical plece of advice:
sy k39 MY 5% — Rava once said to his attendant; T
naq7 st b op xb7 — You, who are not expert
assessing the measures of the Sages [ie the various signs giv
above for the onset of bein foshemashos], ehould leave yours
time to spare on Friday evening;  donx 'havy whrs kg
ga7w — when the sunis still visible atop the palm trees {and
iz still clearly day], light the Sabbath candle,

The Gemara asks:
k1 Jweg ot — On a clondy day, what should ons do?

The Gemara replies:
xham g knpa — I you ore inoa city, look at a roost
e k278 — ifyou are in a field, look &t the ravens;™ w2
nxgs — or else, look at the adanei.

NOTES

1. I.e. B' Yochanan is saying that although one must cease melocfah
with the onset of B Yehudah's bein Roshemoshos on Fridoy night (for
night might have started ss early se this), still, one may not presums
thet night hss certainly fallen once B! Yehudah's bein frashemashos
coneludes. Rather, we can be sure dhat it s night only ooee B Yose's
bein hoshemashios coneludes — and o Kohen who immersad during the
day must therafore wail until thiz later time before enting ferumah,
Thus, B Yochanan's second statement {as wall g5 his firat one) reflects
a leaning toward the more stringent ealeulation of bein hoshemashos in
ANy given case,

Rnshi notes that the zame stringency would apply to performing
mefoshak al the conclusion of the Sabhath, According Lo B Yechnnan,
ate ehoold not perform labor on Satardey evening unkil the lateat
possible onset of night — offer the conelusion of R Yose's bein
heshemmafios,

[It 18 from this statement of the Gemera that Tesafos prove that B
Yose's bein hashemashos docs not begin immediately after B Yehu-
dah's. If it did, the difference between the two wounld be wirtually
non-existent, and it woold nob seem reazonable to state that one must
Yornit"”” until after R Yoee's bein hashemaoshos eoncludes gz well,
Rather, B Yoge's bein eghemeshos evidently beging somewhot after B
Yehudah's ends (oo alzo Roshbe, and shove, 35 note 2711
2. [Le. onee three stars of medium magnituds become visible in the
evening sky, bein hasfemasfos hes concludad and night has
certainly follen.]

Various commentators question why it wes necessary to provide two
different henchmarka of night — the appearancs of three stars (given hy
the Burajsa herel, and the upper sky atfaining a level of darkness
equivalent ta that of the lower sky (see the Baraiza on 34b). Some
expluin that the Bargisa [and Shmuel] gave the sign of three stars
becadse for mest people it was too difficnlt to dizeern exactly when the
upper sky becemne as dark as the lower sky (Meiri}, Others, though,
nssert the very oppesite — that the earlier Baraiza spoke of the
darkening upper sky, because most people are not expert in judging
gﬂéucrl.;r which stars sre medium-sized (Bewr Hallra to Orach Chaim

L:11).

3. If the act was inadvertent, such a person would be lisble to bring an
esham talil, an offering hrought for possible inadvertent violations of
Rares probihitions ises Haosli here and fo 34b kna%n aweb o0 also geo
abow, 34h nota G

4. Lig. iF you g that his scts took place during the day, he would be
exempt for the mefochal performed on Fridey, but able to s chatas for

Batunday’s act, And if you say his acte took place at night, the e
holds true: He would be exempt for Saturday's set, but obliged for t
act of Friday. Thus, one way or another, he has certainly vinlated §
Sabhath, and he must therefors bring-a standard chetes G the aot w
inadvertant) rather than &n oshom feled, whith applies only |
uneertain transgreesions (ses previcus note).

Reshi adda that the sbove spplies only if the person perform
mefachak throughout the entivs bein hashemoashos pericd each of
daye. [Presumahly, the seme would apply if the act wore perform
during only part of fei heshemnafos, hut he pacformad the secn;
day's melockoh ab the exect point of Bein hoshemoshos thal
performed it on the first] If, however, Friday’s melochah w
performed towards the beginning of bein hoshemazhos and Saturdiy
towards the end, it ia still copceivahla that the person did not vielata £
Sabbath [since the first part of bein hashemashos may be day and |
second part night], and an asham fafus wrould e warranted {see Ras
e e with B Akive Eiger, Sfes Emes and Raoshash ),

@While it iz till daylight roosters will perch themsalves on roofs, &
ravens will gather in the field. Once night beging to foll, they w
diaperse (sea Haoaki).

Adane ia-a type of wild gourd whose leaves bend to face the @
throughout the corse ofa day. In the morning they face east, and et
sun travels westward, the leeves angle themsslves in that direction. O
can therefore tell when the sun has almost set by observing the angle:
which these leaves ere tilting (Rasht), [As before, one should not we
until the last moment to lindle the Sabbath lehis: rather, when ¢
gourd indicales that the sunis nesr the horizon, the lights shoold ba 1i:

Thiz concludes the Gemara's digeuzaion of the time st which e
fhashemashos ocours and the signs by which it can be dizcerned. Af th
paint, note should be taken of aeveral points that provide & context
the preceding discussion:

rwa R' Yehodah's Position: The Views of the Geonim and Rabbein
Tam. A number of Hishonim raizs 2 fundamental diffieuliy
interpreting B Yehudah's view. Even Rabbah (who takes the mo
expangive view of bern: hashemnashos) stated earhor (34h) that grcop
ing to R' Yehudah, the duration of bein haskemoshos — the elaps:
time from sunsst until nightfsll — is not longer than the time it tak;
towalk % of amil, Yet in Tractate Pescohim (94a), I Yehudah himse
gppears Lo contradict this, for thars he states that the interval batwes
sunset and oooted Nk, the appenronce of the stors [ab nightfall]
the time it Gikes to walk four mil How Iong, then, does bein fash
mazhos really last? The ways in which difforont Rishonim resolve th
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A Baraien defails how Jewish communitiss of the time would  gyer the fire, =3p3 N 2373% 13 1 — on ENOUGH TIME T
make known thaf the Sabbath Wiz approaching, snd that the time ATTACH BREAD T0 the wall of AN oveEn and bake it thers il
had come to desist from w7 YR 19 v2imy — AND then HE WOULD S0uND 4 TEKTAH, 4
1227 120 — The Rabhis taught in n Barajaa: PURIR mires pry TERUAH, AND another Terram N3 = AND REST, for at this
N3V 27y — On FRIDAY AFTERNOON WE BOUND SIX BLASYSE! of the time the Sabbath would haye arrived.ii
shofar, spaced over g period of time, 1o announce the impending A Tanna criticizes the practice of the Babylonian communitios,
arrival of the Subhatl, ATEaw Aakben vy nEDoanb ek which deviated from the procedure described above:

— THE FIRST sounding is meant as 5 signal T0 STOP THE PEOPLE 28192 13 ey 1o MBI = B SHIMON BEN GAMLIEL samm, n
FROM performing their taor iy THE FIELDS, giving them enough  ombanb mab LY — WHAT SHOULD WE po about THE BABYLONT.
time to journey hack ta bown before the Sabbath. Toaab g ans T998 1einY — FoR THEY SOUND just A TEKZAS ANT) 4
NPUM Ty — THE SECoND, sounded a little while later, is 1y STOP  TERTIAR, #1118 108 PRatey — AND then THEY HEST AFTER
labor in THE crTy AND 19 Slop THE SHOPS from doing husiness, SOUNDING this TERDAm

T NPTy nwby — g THIRD proclaims it is time 1 The Gemara inferrupts the Barajss o question this:

KINDLE THE Sabhath ricays, 103927 1335 — These are ThE PEMIBY PEpin — Can it Be that they would soung Just & te.
WORDS OF R' MASSAN. MK Kol T 13y — However, re kinh and a feruah® TYR0 TR Na — This mukes for just
YEHUDAH HANAST 8A¥g: o0 pibnb MO — THE THIRD is 1 five blasts of the shofar, and we know that six must be sound.
signal thoge wearing tefillin that it is lime To REMOVE their edi—2—

TEFILLIN,Y The Gemara responds:

The Baraizs continyag: P¥RIN papm pinE sbhy — Rather, it must e that the
TUR A7 by v1p et — After thia (hird blast, [THE BLOwER OF Practice to which Rabhan Shimon ben Gam il obijecled way ae
THE BHOFAR] WoULD wmwznuue:n'l‘mmumsm SMALLFISH  follows: [The Babylonians] would sound a fekigh, ang then

NOTES
diffieulty loads ¢n widaly varying interpretations of | Yehudahs thres stars be-:umfngvini!:-le}.lnirslegul Bense, night falls well hefore the
poEition, Ay hae rearhed jts opex of dorkiess.]

Ry Hat Goon and Bay Sherir Gaon (23 eited o Teshuvos Muhoram =3 Latitndinal and Beasonal Variations, It iz ap astronomies) fart._-i
Mashbar §96) Sugmest that the apparently contradictory atatemanis that the intaryal betweon sunzet ang nightfall varies from Blace to plape
ctuslly represpnt twn Sbages in B' Yehudal's thinking. Injtially ' [85 & funetion of latitudinal Position] and From gpasgn Lo season, Tha
Yohudah stiggeetad that nightfall oecurred foye il after sunast, and  more removed o place is from the tqueator, the longur i taloes for
this-is the Pesition recordad in Tractate Pesgefiim. Latar in hig life, darlmess o despend efler sunzef, Likewise in tha SUmimer season, (he
though, he patraetad this pesition, end hald ingtaad that the Hinespanis interyal betwoen sunset and nightfall is langar thay in the wintay, and
merely Y of & mil Avcording to thase Geonim, then, pyr Gemara 4k the apring and fall Bquinoxes, the interya) i shortost of all [Sferagn
presents B' Yehudah's final conilusign and is the suthoritative veeard ol L'Chaim ). In recogmition of theas phenomena, Gro (oo Chatm 261
his view, [Other authoritias Wwha suhseribe to this pepara] 4pproach in  writes that (ke Yemil benchmark Eiven in the Gemarg applies solely for
Understsnding B’ Yehudah's position here includs Gra (Orach Chaim  the Iatituding coordinates of Eretz Yierael and only for the gpring g
261) and Shack (Voreh Deak 266:11)1 [all equinoxes. As for athur seasons of the vear and gther latitudes, he

Rabbeinn Tam (sitad in Tosgfe to 383 M0 e, Pesnohim R writes; each town mugt compute 18 own fafn hazshemazhog intarva]
and elsewhara), however, propases aconaiderably diffarant approach. He  hasad on Shmual's criteria of the Anpearance of three gtaps,

Suggests that the two statements of [ Yehudah do not coniradict one  For an extended discussion of these issises, sep Buyr Haoluehoh 98] qie 5
another at all, for such refars to & differant kind of “syneap When ' g oy nm A,

Yehudah stated that Eungel is separated from nightfall by four mil, he L. SeeShulchun Arch S66:1, In Tater times, the oystom to ennounce the
msre[‘erring'msmmtaswemmmunlg.rknuwjt— the moment whan the arrival of the Sahhath by blowing the shofur (83 delineated in the
disle of the sun comipletely dissppears halo the horizan, Whan, on the following Baraisa) wag ng longer practiced, Nevertheloss, Rania (1hid,)
Other hand, he stated that 4, of 2 mil soparutes sunset and nightfall, he writes that every eammunity should falfl the sabatan e of this custom
Va8 epeaking of & second “sunpat! — the “satting” of the residyal by appointing a reprosentative py publicly declarg, an hour gr o befiire
sunlight in the sky. [This is defined g the poLnt when the sy as n whola the Sshbath, thet the time has some bo begin preparations for the
veases bo appear light, nnd a distinet redness {5 visiblo in (he western sy Sulibath.

only (Ths, Rid: pea aley Chidushei HaRam Kosia and Sefer Oras i ; i . :
ch. 8 as cited in Shirvias L'Chaim)] According o this approach, 1 g.;;ih]nsts weare composed of fwn gets of tekint torenlh tekiah (Raahi

deytime far another .25 mil; ot this pofm the second sunset GLeurs and eEe _ y i
bein hoshemashos bagins, Boin .knak];mm}ws then lasts ¥, of w it unti) in Talmudie Hmes, peopls would often wear tafilin throughout the dyy,

ightfall. [0 itisa wh becribie to. the ; The mitzyah of donning tefillin doeg Aot apply, though, on the Sahhath
ﬂf;ﬁaﬁtﬂ ﬁfﬂ“’g"f_,f e ft:mﬁ%’}_n;ﬂ o ativals (see Rambam, Hil Tefilin 4:10), Thg the Sahbath wy

Shulchan Arunk (Ormnh U&aiﬁlt .‘?Ellj' for a third approach fo the #DOUEL 0 srrive, thos still wearing tefillin TUSL remave them.
bt According to B! Yobudah HaNasi, the fourih hlast wiotld sigmal that ¢

conflicting statements of f' Yehudah, zes er HaYereim §374,] pliE 5 e :
Tha iﬁerﬂnt‘& betwean thess interpretuiiua i8 immediatoly appar. 18%ime to kindls the Sabhath lights (Rashi; see alag Tosafos mvr s e

ont; Accarding to the viey of the Geonim, njzht oeeurs enly % of 3 il o :
after ordinary  sungst {approxcimately 135 minutes): according & 10 In Ta.f.lmul:lhc titnas, g I?u.ker veold bake hread by takinga ball ef dough

lAs mentioned ahove, Gra (1o Orach Chaim 267) subscribes to the  remains for a crust ta form befura the Sabbath, one is permitted ty affix
eazential canclusion of the Geonim; however, ha “HEResta an slternative & dough to the ovan wall, 85 wa learned above [208,b3,
way af recomneiling B Yehudah's statements In tha view of Gro, when R* 11 The Buraiea siatas thal the third blast of -t shafar — the sigmal tn
Yehudah steted g night beging after four i, hewag oot referring to ingdle Sablath lights — would be sounded when there was still enoligh
the anset of night in a legnl ponge: rather, he was noting the time that £ime &0 parform laat-minute Preparations such as roas ling small fish gr
the sly becomes completely dark as 8 mattar of phyeical fraee. (Indoed, B baking 3 hread roll. Roah infars [rom Lhiz that thi lighting of Sakbath
Yehudah's fomprmf skalament gpaaks of Dr39157 AkY, the anpenranee af lghts; in and of itsall does pos eonstibute an secoptance of the Sahhath,

term as a reference to the point when aff the staps in thesky — notjust  ope kindled thegy lights, even if night had not yet fallen. Rathir, he
three — bacome ¥isible,) By contrast, when B Yehudsh speales oF 5 SUgERsts, eteninn s of the Sabhath pomes with tha reciha.luftheeven:'ng
Yamil intarval betsrasn sunset and nightfal], he i then giving the fegnl  Sahhash prayer (see alio Ritve and By, 40b; see Shulifion Arich,
definition of might (whigh, incidentally, corresponds to Shomgal's sEnof  frogh Chaim B62:10 with Mishnah Berurah: of Ran),



